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Abstract. Introduction. By the beginning of the 20" century, the Mongols had widely used texts on
apotropaic magic in their daily life. Among them there are writings with pictures and descriptions of
talismans aimed at averting diseases and mishaps, attracting wealth and good favour. All this sort of
writings resembles heterogeneity of traditions. Goals. The paper aims at examining various types of
‘booklore’ talismans in magic practices of the Mongols. Results. Like other spheres of Mongolian
culture those represent pre-Buddhist, Buddhist and Chinese layers. That was conditioned by the his-
tory of the Mongols, their neighbourhood with civilizations they had been integrated with during the
course of their existence. As for ‘booklore’ talismans, there are two groups of them: one includes
pictures originated from Taoist talismans, the other includes Indian and Tibetan dharanis, texts and
Buddhist symbols. They penetrated into the Mongolian culture in different periods and in differ-
ent ways. Thus, usage of ‘booklore’ talismans by the Mongols resulted in complicated multi-layer
complexes which assembled Hindu, Tibetan pre-Buddhist, Mongolized Buddhist and Chinese Taoist
elements in different combinations. Conclusions. The work reveals several clusters of ‘booklore’
talismans once popular among the Mongols and originated from pre-Buddhist, Buddhist and Taoist
beliefs.
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AHHOTauus. Beeoenue. J1o Hawana XX B. MOHTOJIBI IIIUPOKO UCTIOIB30BAIH TEKCTHI IO alTOTPOTTHYE-
CKOM Maruu B CBOEH MOBCETHEBHOI KM3HA. Cpeay HIX UMEIOTCS HaIITUCH C N300payKeHUSIMU 1 OTTH-
CaHWSIMH{ TAJMCMAHOB, HANIPABJICHHBIX Ha MPEIOTBpallecHre OO0Je3HeW M HecyacTHi, MpHUBICYCHUE
OorarcTBa u Onaromomydus. Bce 3TH COYMHEHUS CBHAETENBCTBYIOT O T€TEPOTCHHOCTH TPATUIIHH.
Lenu. CtaThs TOCBAIICHA M3YUYCHHUIO PA3TUYHBIX TUTIOB «KHIDKHBIX» TaTHCMAaHOB B MarM4eCKUX
MPaKTUKaX MOHTOJIOB. Pezyremamel. Kak u apyrue cepsl MOHTOIBCKOW KYJIBTYPBI, «KHIKHBICY
TAIMCMAHOB OTPAXKAIOT NOO0YIUHCKOE, OYITUICKOE 1 KHTAHCKOE BIHSIHUE, YTO OBLTO 00YCIOBICHO
UCTOPUCH MOHTOJIOB, a TAK)KE WX COCCACTBOM C IUBIIIM3AIUSIMHE, C KOTOPHIMA OHU KOHTaKTHPOBA-
mu. UTo KacaeTcss «KHWKHBIX» TAJTMCMAHOB, TO MX MOXKHO pa3/ICiHTh Ha JIBE TPYIIILL OJHA IPYIIa
BKIIFOYAET ceOsl M300paKeHMsI, TPOUCXOIAIINE U3 JA0CCKUX TAIMCMAHOB, IPyras BKIIFOYACT WHIUM-
CKHUC U TI/I6CTCKI/I€ JAXapaHu, TCKCTHI U 6y;:m1/117101<1/1e CHMBOJIBI. ((KHI/I)KHI)I@)) TaJIUCMaHbl IPOHUKIIU B
MOHTOJIBCKYIO KYJIBTYPY B Pa3JIMYHOC BPEMS U pa3HBIMU ITYTAMU. Hcnonp3oBaHne «KHUKHBIX) Ta-
JMCMaHOB MOHTOJIAMH SIBIISTIOCH PE3YJIBTATOM CIO)KHBIX MHOTOCJIOMHBIX KOMIUIEKCOB, B KOTOPBIX B
Pa3NUYHBIX KOMOWHAIMAX COSANHEHBI HHIYHCTCKUE, THOCTCKUE N0OYIauiiCKie, MOHTOJIbCKUE OyI-
TUICKIE U KUTaCKUE TAOCCKUE SIEMEHTHI. Bbi600bi. B Miccae10BaHNH BBISIBICHBI HECKOIBKO TPYIIIT
KHIDKHBIX» TAIMCMAaHOB, KOT/Ia-TO MOITYJIIPHBIX CPEIH MOHTOJIOB M IIPOUCXOASAIINX U3 MO0y AN~
CKUX, OYITUICKIX M JAOCCKUX BEPOBAHHM.

KiroueBbie ¢j10Ba: MOHTOIIBL, TIOBCEHEBHAS JKU3HB, PUTYAIBI, PyKOITUCH, TATUCMAHBI
Baarogapuocts. lccnenoBaHue BBIIONHEHO INpu (PUHAHCOBOW IOAICpXKKE TpaHTa B (hopme
cyOcunuu u3 denepanibHOro OFOJKETa, BBIACIACMON Ui TOCYNApPCTBEHHON MOICPIKKH HAyUHBIX
UCCIICIOBAHMM, MPOBOJUMBIX IOJI PYKOBOJACTBOM Beayliero ydenoro (mpoekt Ne 075-15-2019-
1879 «OT maneoreHeTHKH 10 KyJIbTypHON aHTPOIOJOTMM: KOMIUIEKCHOE HMHTEPIUCIMIIIMHAPHOE
UCCIICIOBAaHUE TpaJAULMKA HApOJOB TPAHCTPAHUYHBIX PETMOHOB: MUIPALUU, MEXKKYJIbTYPHOE
B3aMMO/ICHCTBUE U KAPTUHA MHUPAY).

Jast uutupoBanusi: Lenauna A. JI. « KHkHBIE» TaauCMaHbl B TIOBCETHEBHOM YKM3HU MOHTOJIOB (T10
JIBYM KOJUIGKIIMSAM MOHTOJBCKHX pykomwmceil) // Oriental Studies. 2020. T. 13. Ne 6. C. 1632-1640.
(Ha anrm.). DOI: 10.22162/2619-0990-2020-52-6-1632-1640
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Introduction traditions usually prevailed. Those were
Daily life of the Mongols, like that of any greatly conditioned by people’s beliefs in
other nation, had been strictly regulated by transcendental forces which affected and even
law and traditions. In patriarchal Mongolia ruled human lives, as well as in opportunities
before the beginning of the 20™ century, to read their ‘messages’ and react against them
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through magic manipulations. There exist a
number of texts on human daily routine life
which include guidance about omens, fortune-
telling, and averting bad luck [Banzarov 1955;
Bawden 1958a; Bawden 1958b; Sazykin
1988: No. 1583-1617; Cerensodnom 1997;
Gerasinova 1999; Birtalan 2003].

Among such texts there are quite many of
those devoted to apotropaic magic, particularly
to talismans which were to avert evil forces
and mishaps, to attract prosperity and well-
being. Most often, pictures, interpretation and
directions how to use these talismans can be
found in medical or rather sorcery books. While
one group of ‘booklore’ talismans includes
pictures originated from Taoist talismans, the
other includes Indian and Tibetan dharani,
texts and Buddhist symbols.

Below are the examples of ‘booklore’
talismans borrowed from the Collection of
Mongolian Manuscripts and Xylographs stored
atthe Memorial Flat of Mongolian Academician
Ts. Damdinsuren (Ulaanbaatar, Mongolia) and
those from the private collection of his disciple
R. Otgonbaatar (see fig. 1-3).

1. Talismans originated from Taoist cults

The collection of Damdinsuren’s memorial

flat comprises the Mongolian manuscript titled
‘Fortune Telling through Light Gold Looking
Glass to Clarify Good and Evil Signs’'
[Bilguudei, Otgonbaatar, Tsendina 2018:
No. 914]. This manuscript is anonymous and
supposedly dates back to the 1819 centuries.
It contains many pictures of talismans originated
from Taoist symbols. It is close to treaties about
omens on animals appearances and behavior,
and are based on Chinese traditions. Below are
guiding inscriptions how to use the pictures.

1. (4a) If a camel a horse or a cow is born
mutant, hang this talisman above your
dwelling.?

2. (4a) This talisman annihilates all evil
omens coming from animals.?

3. (5b) It is a protective talisman if a camel,
a horse or a cow is born mutant. *

! Mong. Sayin mayu iru-a-yi toda=ruyu=luy=¢i
gegen Ongge-tii altan toli kemekii tijelge oru=siba.

2 Mong. temege mori iiker akiyadlabasu ger
degere keyisge.

¥ Mong. aliba adayusun-u mayu iru-a-yi daruqu
vuu.

* Mong. mori tiker luusa eljige akiyadalbasu
daruqu vuu ene bui.

5.(7b) Two talismans preventing from
cattle loss.>

6. (7b) Tt is a talisman for cow’s horns.®

8.(7b) If a cow 7 times jumps upon
your dwelling, put this talisman in the
distinguished part of it.”

9. (8b) It is a talisman for sheep.?

11. (9a) Write the talisman for sheep and
open the roll.’°

12. (9a) It’s a talisman to annihilate signs
from sheep and pigs (?), open it.'

13. (9a) If a dog climbs upon your dwelling,
it’s a bad sign. Use paper to make a dog,
go as far as 18 steps and throw it away
together with the skin (?), 3 pieces of
white silk, 1 cup of water, decorate it
with 10 threads. Write the talisman and
perform an averting rite. Here is the
talisman. !

14. (11a) Four talismans to annihilate evil
sings coming from dogs. '?

15. (11a) It is a talisman [to annihilate evil
omens coming] from pigs. *

17. (11a) It is a talisman [to annihilate evil
omens coming] from cats.'

19. (11b) It is a talisman [to annihilate evil
omens coming] from hens and ducks. '3

21. (11b) Three talismans [to annihilate
evil omens coming] from all wild and
domestic animals. '¢

22. (12b) This talisman is [against omens
coming]| from horses. Stick it on the
place of deformity."”

23.(13b) It is a talisman for common

> Mong. iikeriin iikiili jasa=qu qoyar jiil vuu
ene.

¢ Mong. tikeriin eber-tii kikii vuu.

7 Mong. iiker ger degere 7 ta qarayiysan-i vuu
goyimara jegii.

8 Mong. gonin-u vuu ene bui.

? Mong. gonin-u-yin vuu-yi bi¢iju delge.

19 Mong. qoni yaqai-yin iru-a qariyulqu vuu-yi
(?) tu inu delge.

' Mong. nogai ger-tiir abirabasu mayu ¢ayasun-
iyar noqai kijui <ap36> arisu 3 Cayan tory-a 1 ayay-a
usu 10 keseg utasu-bar ¢imejii 18 alqu yajar-a yary-a
vuu bi¢ijii qariyul : vuu inu ene bui.

2° Mong. noqai-yin aliba mayu
qariyulaqu-yin dorben jiil bui.

13 Mong. yaqai-yin vuu ene bui.

4 Mong. mii-yin vuu ene bui.

15 Mong. takiy-a nuyusun-u vuu ene bui.

16 Mong. aliba ariyatan goriigesiin-ii vuu ene 3 bui.

17 Mong. mori-yin vuu ene bui akiyadqalaysan
yajara nay-a.

iru-a-yi

1634



NCTOYHUKOBEJIEHHUE

SOURCES STUDIES

dwelling.'® Tt is a talisman for dwelling
and property.' It’s a talisman of fire.?

26. (13b) If harm comes from a burhan-
protector of any home, pay respect
to him using white fragrance, raisins,
dates, fruit and food, give prayer to the
Gloss Sandal. This is a talisman. *! It is a
talisman of burhan.

27. (14a) Write a talisman for birds and tie it
up to your body.*

28. (14a) It is a talisman annihilating bad
signs.

30. (14b) Write the talisman and avert.?

31. (15a) These are six types of talismans
against [omens coming from] all birds. %

32.(15a) It is a talisman annihilating bad
signs coming from ravens, owls and
magpies.?’

34. (15b) It is a talisman annihilating evil
coming from birds.*

36. (16a) Itis a talisman against teeth creak.”

38. (16a) This is a talisman annihilating bad
signs coming from urine.*

39. (16b) Wear upon your body.*!

40. (16b) It is a talisman against alcohol. *

2. Talismans based on Tibetan letters and
figures
Alongside with talismans of Chinese ori-
gin, those based on Tibetan Buddhist symbols
were also widespread among the Mongols.

18 Mong. yerii geriin ayimay-un vuu ene bui.

¥ Mong. ger barayan-u vuu ene bui.

2 Mong. yalun vuu ene.

2 Mong. basa 1 gerlin sakiyulayun burqan-aca
gem bolbasu jasal anu : Cayan kiiji : Gijim cibay-a
jimis idegen-iyer takil takijii Coytu candan ungsi :
vuu ene bui.

22 Mong. burgan-i vuu ene bui.

2 Mong. sibayun-u vuu biéiji bey-e-du qada.

2 Mong. mayu iru-a-yi qariyulqu vuu ene bui.

2 Mong. vuu biéijii qariyul.

26 Mong. aliba sibayun-u jiryuyan jiil vuu ene
bui.

27 Mong. keriy-e uyuli siyajyai-yin mayu iru-a-
yi qariyulqu vuu ene bui.

2 Mong. sibayun-u mayu-yi daruqu vuu inu ene
bui.

2 Mong. sidii gabirbasu daruqu buu.

3 Mong. sigesiin-ii mayu iru-a-yi qariyulqu vuu
ene bui.

31 Mong. bey-e-diir jegiiii. The text gives
explanation that this talisman is against women who
had buried 7 husbands.

32 Mong. arikin-u vuu ene bui.

This kind talisman against wolves was de-
scribed by Hungarian Scholar G. Kara [Kara
2005: 198]. The work of Gombojab can prove
that. A manuscript without a title is stored at
Damdinsuren’s memorial flat [Bilguudei,
Otgonbaatar, Tsendina 2018: No. 901]. The
author of the work is a famous Mongolian
historian and writer Gombojab (1670-1750)
who created monumental works on the histo-
ry of Buddhism in China (Tib. ¥Gya nag chos
‘byung), the Mongolian history (Mong. [ angy-
a-yin urursqal) and also numerous treaties on
traditional medicine. His treaties are about
popular, folk methods of curing diseases. So,
talismans presented in his works are aimed to
cure different diseases. These are solely tablets
with Tibetan signs and figures. Below are the

examples.

(Ib)

na® ma ta pa sha
ma ta pa sha na
ta pa sha na ma
pa sha na ma ta
sha na ma ta pa

If you write it on a swelling or stick the
writing on it, the disease will abate. If you put
the writing into the water and drink it, any inner
tumor will soon be gone.*

(2a)
1 [9 [4
6 |5 |3
9 |1 |2

Draw it and show it to a woman. Let her
know each one of the nine figures, then put the
drawing into the water and make her drink a
bit. Use the rest of the water to pour upon her
from the top beginning from her head, and she
will give birth quickly.*

33 The diagram gives letters of Tibetan script.

3 Mong. aliba gabudar-tur degere inu jiruqu
buyu jiruy=san-i niy-a=basu darui amurliqu doturaki
qabudar metii-tiir uyulyabasu udal tigegiiy-e kdgejii
yaryayu.

35 Mong. egiini jiruyad tere <..> eke nar-tur
i <..> lun yisiin oriy-e-yi nige nige todurqay-a
taniyuluyad : tendeCe usun-iyar ugiyaju ocliken
joyuly-a iilegsen-i inu toluyai-aca inu doruysi ulam
tiistirbesii qurdun kdnggejeyii.

36 All letters are written in Tibetan.
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ma3® li dhi
sha ma sa
ya ma |ma(?)

Or write it and stick under the navel. That
will provide easy and quick delivery. ¥’
(2b)

1 20

18 |3

12 |2 |60

Salt from a salt-marsh, sandalwood,

camphor, silh (?), aloe, hemp, saffron, hyarvan
(?) — use these eight fragrant substances to
write figures in this table, fumigate it with these
eight fragrances and hang it upon animal’s
head. It’s the best magic to avoid trouble.

3. Sa yig

The above mentioned talismans belong
to so called sa yig group (from Tib. sa yig
‘inscription, sign’; or bza’ yig ‘inscription to
be eaten’). This is a special group of talismans
consisting of dharani or some other magic
combinations of symbols and letters which
should be eaten in case of a disease or danger.
Another manuscript from Otgonbaatar’s
collection (2 sheets 20x8, Russian paper, black
Indian ink, no title, no pagination) written in
Mongolian and Tibetan script, contains pictures
together with explanations of sa yig. Here are
some examples:

(1a) Om Akra maha saka saha. If you roll
it and swallow, it will help to relieve passing
urine.

Habraabaa hapraapaa habraa habraa
haathaa. Eat this if spirits (/us) have done harm
to you.

Radza hrim raya pad. Sa yig to be eaten in
case of swelling.

Gahu gahu gahu. To be eaten from eyes
disease.

Saahaa salahaa saatha. To be eaten from
wall-eye.

Damayu thammayu thumanayu. To be
eaten from senseless talks.

Hagaa haahaa haabaa. Won’t be any raw.

37 Mong. esebesii egiini bi¢iged kiiistin dor-a
niyabasu darui kdnggici=yii.

3% Mong. qujir ¢andan kiged gabur silh : agaru
jayar giirgim kirvang ene naiman {iniir-iyer ene
giirtiin-i dilestin-diir bi¢iged mon-kii sayin iiniir-
ten-i slr¢iji aduyusun-u oroi-dur jegiilgebesii
yamsiy tasulaqu erkim ubadis bui :

Thaalaa bahaa haatha haatha. To be eaten
from abscesses.

Yapahaamaa lapamanaa  magramaa
moomhaa. Eat it to cure contagious cold.

Omaasaa Abhaa Ahahaahaa. Eat it up to
get placenta out.

Haasaa haahra haahra haahra. To be eaten
from ticks.

Om a ka se byi ka se mahaa ka se ye sva
haa. This sa yig should be eaten in case of
heavy breathing.*

4. Dara-Ehe’s Key

In the previous text we have mentioned the
talisman which should be given to a woman to
ease delivery. There also existed a special pic-
ture for the purpose — so called ‘Dara-Ehe’s
Key’ (Tib. sgrol ma’i lde mig; Mong. Dara
eke-yin tiilkigiir). It depicted a kind of a laby-
rinth. Woman had to pass her finger over it to
find the exit. Then the fetus was supposed to
get out easily. It should be mentioned that such
talismans existed mostly as printed ones [Kara
2005: table IX].

Conclusions

Here we have mentioned only two col-
lections of Mongolian manuscripts to present
some examples of talismans which the Mongols
used in their daily life. However, these can be

¥ (la) (Tib.) Om Akra spa maha saka saha :
(Mong.) egiini degere-ece doruysi ebkejii jalgibasu
usun qayayduysan amur=liyu ::

(Tib.) habrabaa haprapaa habraa habra hatha
(Mong.) luus-aca boluysan-du ide

(Tib.) radza hrim raya phat : (Mong.) qadqaqui
ebeCin-dii idekii saiy-a

(Tib.) gahu gahu gahu (Mong.) nidiin-ii ebecin-
dii ide

(Tib.) saha salaha satha (Mong.) nidiin-ii ¢ayan
ide

(Tib.) damayu thammayu thumanayu (Mong.)
demei dongyud=qudu ide

(Tib.) hagA haha haba (Mong.) kele ama iigei
bolqu

(Tib.) thala baha hatha hatha (Mong.) boyuma-
du ide

(Tib.) yapahama lapamana magrama momha
(Mong.) yama-du ide

(Tib.) Omasd Abaha Aha Ahahaha (Mong.)
qoyidu sayada=qudu ide

(Tib.) hasa hahra hahra hahra (Mong.)
yambar=ba qacig-tii ide

(Tib.) Om A ka se byi ka se maha ka se ye sa
ha // (Mong.) qoyulai boyuyudu=qudu idekii sayiy.
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used to draw certain conclusions. All written
works of this group demonstrate heterogeneity
of traditions which they resembled. Like other
spheres of Mongolian culture, they represent
pre-Buddhist, Buddhist and Chinese layers. It
was conditioned by the history of the Mongols,
their neighborhood with civilizations they had
been integrated with during the course of their
existence. As a result, the ritual life of the
Mongols assembled Hindu, Tibetan pre-Bud-
dhist, Buddhist, Mongolian pre-Buddhist,
Mongolian Buddhist and Chinese elements in
different combinations. Those created compli-
cated multi-layer patterns accepted and imple-
mented by the Mongols.

In pre-Buddhist era, the Mongols most-
ly used magical talismans by ‘word of mouth
practice’. This practice still remained popular
even when Buddhism appeared and various
treaties on the theme (usually of Tibetan and
Chinese origin) became widespread. Therefore,
there existed two parallel ‘cultures’ among the
Mongols in this sphere: written and verbal ones.
It is noteworthy that these two either hardly
ever intersect or intersect negligibly. There was
scarcely any transmission of one layer into the
other as well as borrowings from each other.
For example, there was a popular belief among
the Mongols that needles and other sharp items
can avert evil forces and protect people and
their dwellings from harm. Therefore, sharp
items (hedgehog’s skin, a handsaw or scissors)
were fixed over a yurt, hedgehog’s needles
were sewn up into the clothes, etc. However,
examined manuscripts and printed books con-
tain virtually no mentions of such a custom.

The Indian component which was a result
of spreading Buddhism among the Mongols,
(late 16™ — early 17" cent.) can be seen in dif-
ferent protective talismans containing a number
of Indian dharani, combinations of Hindu and
Buddhist symbols (i. e. swastika) [Bennigsen
1912].

Buddhism is known to have come to
Mongolia in a Tibetan form, and no wonder
that the Tibetan influence upon shapes and
kinds of talismans in Mongolia was dominat-
ing. ‘Booklore’ talismans discovered belong
to a rather archaic Tibetan layer, later more or
less assimilated by the Buddhist tradition. In
the later tradition, the function of protecting
human’s life was transmitted to Buddhist gods
and Buddhist prayers.

And now about Chinese elements in tal-
ismans and texts describing them. The Taoist
influence is obvious here. Chinese Taoist tal-
ismans (Chin. fi &, Mong. bu, buu, vuu)
[Torchinov 2007; Benebell Wen 2016; Yin
Zhang 2018] have been found in Mongolian
manuscripts since rather early times. In a
birch bark manuscript (supposedly 16" cent.
stored at the Russian State Archive of Ancient
Documents), in the prayer to Avalokiteshvara,
one can read an expression repeated several
times: ‘Here is a talisman and tarni*’ devoted to
Honsim-Bodisong™' (12-a—14a). It is supplied
with a typical picture of talisman [Otgonbaatar,
Tsendina 2008: 200-201, 222-224]. Thus, we
can see that talismans like that were known in
Mongolia long ago, before the latter’s annex-
ation to the Manchu Qing Empire (1644). It is
also proved by Mongolian famga (brand) based
on Chinese magic symbols which were often
used in talismans [Kara 2005: 160—161].

However, it is not so easy to answer the
question how these Chinese elements appeared
in Mongolian books and rites. Certainly,
household business and other contacts be-
tween Mongols and Chinese had always been
intensive throughout their history. They be-
came especially close during the Mongol
Empire (1260-1360) when the Mongolian dy-
nasty Yuan ruled China, and during the Qing
Empire (1644-1911) when Mongolia became
part of the latter. In this period, the influence
of Chinese economy, mode of life, arts, writ-
ten tradition was extremely great. This sphere
also included their conception of world struc-
ture, religion and rites. Due to the above men-
tioned it seems obvious how Taoism and oth-
er Chinese cults penetrated into the Mongols’
life. And still it is not quite so. Part of them
— primarily talismans and life protecting rites
— came to Mongolia not from China directly
but were mediated by Tibetan written tradition.

We know that in Tibetan culture, especially
at the early stage of spreading Buddhism (7% —
9™ cent.), the Chinese component occupied a
great place. It seems to be then that many ritu-
al customs, beliefs, types of magic and mantic
of Chinese origin, particularly talismans, were
accepted. During the following centuries these
were supplemented with translations of var-

40 Mongolian pronunciation of dharani.
4 Mong. qonsim bodisug-un buu inu tarni ene
bui.
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ious Chinese treaties into Tibetan. Old cults
and texts were assimilated by the later Tibetan
tradition, sometimes without wording, some-
times being changed by Gelug doctrine or other
‘new’ Buddhist schools. But the fundamentals,
supposedly, were laid exactly at the time of the
Tibetan Empire in the 7"-9" centuries AD.
Such multilayer structure assumes some
elements of Mongolization. They do exist, in-
deed. Thus, despite obviousness of the Chinese
origin of ‘bu’ talismans, they have letters of
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Fig. 2. List 1b of the manuscript from Otgonbaatar’s
private collection

Fig. 1. List 4a of Mongolian manuscript MH 1097 from the
collection of Damdinsuren’s memorial flat in Ulaanbaatar
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Fig. 3. Dara-Ehe’s Key’ from Otgonbaatar’s private collection
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